In spite of rich historiographical and epigraphical data it is difficult to evaluate the cultural and intellectual achievement of Mamluks and of their offspring, the so-called awlad al-rids, fourteenth-century Egypt and Syria in comparison to, and contrast with, non-Mamluks. There are no preliminary quantitative analyses of fourteenth-century biograms, and even if they existed, such statistics would be of limited value, if not outrightly false. We still depend to a very large degree on the information of the local, non-Mamiuk, ulamiz' authors as far as the intellectual life of the period is concerned, even if the study of archival materials -and especially of endowment deeds giving details of the academic curriculum and titles of textbooks and selected private documents, for example death inventories, presenting the library holdings of a deceased scholar -will help us to place this information in the right perspective. The nonMamluk scholars of the time tended to minimize the contribution of alien, Mamluk authors to their own contemporary civilization. Therefore an analysis of this bias should precede * The first results of research pursued for this article were presented, under the title of `Mamluks and awkid a/-nar in the intellectual life of fourteenth-century Egypt and Syria', at the Seventh Oxford-Pennsylvania History Symposium in Oxford in the summer of 1977; the papers of this conference were never published, without any explanation as to the reasons for this ever being given by the editor who had volunteered to take over this task. The present article was given its final form in spring 1987 during my stay at the Institute for Advanced Study in Princeton.
any study that aims at a patterning of Mamluk and non-Mamluk cultural activities.
The contemptuous aititude of Arab ulamii' towards the Turks and their achievements outside the domains of their proper faclitil, such as warfare, horsemanship and physical attractiveness, has a venerable tradition in Islam that goes back at least to al-lablz and al-Maseadi. 1 In the Mamluk period, moreover, only a very few Arab authors were ready to appreciate, in writing, the secular merits of the Turks who had vanquished the Mongols, and thus saved Islam altogether. One of them is Sultan Baybars' court physician Ibn al-Nafis (d. 687/ iz88), who eulogizes the courage and stamina of the savage Mamluks. 2 Another is Abii 1:15:mid al-Qudsi (d. 888/1483) who, disillusioned about the conceitedness and unbearable arrogance of his ulamit compeers,3 lauds the Mamluk Turks as the 'salt of Egypt' who give their energies and even their lives in the service of Islam and its followers; they protect the raejyya; and even the scum of the people, the .zuer, will pride themselves on Mamluk tutelage. 4 Yet these and similar compliments certainly did not include any appreciation of the Mamluk contribution to the realm of culture.
The question of an indigenous Mamluk court culture simply did not appear to be relevant to the contemporary ulamii' , even though some of these were of Mamluk extraction. 5 When Ibn klajar describes the life of the Mamluk Uzdamur al-Kashif, he readily states that he was brutal, blood-thirsty and cunningquite becoming for a Mamluk, one would like to add sarcastically -but that, surprisingly enough, he had memorized the complete maqiinilit of al-lJariri and other poems. 6 Other Mamluks who distinguished themselves in learning or patronage are described, as we shall see again and again, as rare exceptions in their own race. The Mamluks remained labelled as military men who were not susceptible to, let alone creative in, the refinements of art and literature. Too rigorously the Turkish crafts, such as furisijya and archery, were contrasted with the Arabic, that is, religious sciences. 7 A similar structural prejudice along ethnic lines against the 'men of the sword' has been observed in Safawid Persia, where the Täjiks, the Iranians, held that 'the job of the Turks was to do the fighting, but [that] they were not expected to possess much intelligence'. 8 Likewise, the same condescending attitude was characteristic of the relationship between the eilm?yie and the Janissaries in the Ottoman empire in the sixteenth century; scholarly achievement by a qui was dismissed as a 'good try', an accomplishment profoundly unexpected and unlikely to be repeated. 9 The ulamit of the Mamluk period declared culture and science their own proper domain. The alien Turkish-Mamluk mukalwattin, 'cap-bearers', who remained beyond their control, were not supposed to distinguish themselves in learning; they were only expected to provide the necessary political stability for, and to give their financial support to, the religious-academic system. Just as these strangers with their disputed 5 When stating that 'no study of Mamluk "court culture" has yet been made', I. M. Lapidus seems to neglect these fundamental impediments to our knowledge of this subject. See 9 Professor Cemal Kafadar of Princeton kindly pointed out to me the case of the Albanian Janissary Lutff Pasha, who flourished in the middle of the sixteenth century and left numerous scholarly works. 83 legitimacy monopolized the political and economic power in the state, so active scholarship was to remain reserved to the inuta earnmirnfin, the indigenous 'turban-bearers', the 'men of religion'. 10 By insidiously declaring the full command and correct pronunciation of Arabic as the first criterion of culture, 11 they barred most Mamluks from their own holy precinct, because these Mamluks continued to use Turkish as the language of the army and must have experienced great difficulty in shaking off completely their alien accent when they spoke Arabic. Due to this bias, we must assume that many cultural achievements of Mamluks were simply passed over and suppressed. The 'ulantel" who regarded themselves as custodians of the values of the traditional society 'showed little curiosity about the world of the Mamluks, because it was intrinsically pagan, Turkish or Mongol, and therefore not deemed suitable for recording in the hallowed genre of Islamic writing. Ulanur continued to write about 'darnel' and for (u/amiii, paying little or no attention in their works to all those who stood outside their own circles.
One should add that this predominantly negative image of the uncouth and uncultured Turk has lamentably remained virulent into the modern period. 12 Turks and Mamluks were held mainly responsible for the downfall of manners and culture in the Arabic-speaking Middle East. They provided a facile excuse for the desiccation of their proper cultural heritage. Yet the stubborn resistance of the 'ularnie to any serious and prolonged intellectual contacts with their Turkish lords and. neighbours may well have been a significant factor in accelerating their descent into irretrievable mediocrity. The Mamluks could have given more to contemporary society than they were allowed to. It was not their fault alone that the Mamluk court, 10 
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even during the reign of great sultans, did not attract outstanding figures of the time who -as in the heyday of the Seljuqsinvoked the principles of a just Islamic ruler and generated a splendid cultural aura of their own that would inspire others to join. The local intellectuals shunned and even abhorred contacts with the Mamluks. Al-Suyati's case is typical. The religious prohibition of yielding to worldly sovereigns gave him, at the end of the fifteenth century, a welcome pretext for not paying his respects to Sultan Qayitbay. 13 Qa-yitbdy was a highly cultured ruler. He had the grave fault, however, of writing religious poetry, not only in Arabic, but also in barbaric Turkish. 14 With these impediments in mind, the 'culture' of the Mamluks will remain largely inaccessible and elusive to us, at least as long as no new materials of different provenance are opened up and the available copious sources have not been studied systematically. The present study, which is based mainly on selected biographical material, particularly on the published volumes of al-Safadrs bi 7-wafayit15 and Ibn tiajar's prosopography of the fourteenth century, al-Durar al-kiimina, can therefore offer only tentative conclusions. Yet the culture of the Mamluks deserves such an attempt; it had an original and intercultural perspective and sometimes contrasted favourably with the parochial activities of the Egyptian (and, though less so, Syrian) `ulamel whose curiosity was stifled by various selfimposed dogmatic restrictions.
In what follows, the Mamluks and then, in the second place, the a2vilid al-nds, will be introduced as actors on the cultural stage of fourteenth-century Egypt and, to a lesser degree, also of Syria. In Syria, the indigenous scholarly tradition remained more vigorous than in Egypt in Mamluk times. Attention must be given not only to the halls of the sultans and their grandees as places of learning and art, but also to the cultural life in the houses of the lowly Mamluk private soldiers (jundi) who often quite understandably sought and found comfort for a 13 the fundamentals of the religious sciences, even before they underwent the rigorous training in the chivalrous arts and were affranchised. 20 Abil. Hãmid al-Qudsi (d. 888/1483) mentions in his treatise on 'God's wisdom of bringing the Turks to the land of Egypt' that the classical -that is, thirteenth-and early fourteenth-century -non-military curriculum of the Mamiuk novice consisted of four cycles of five years each. 21 Even if all the figures which this author gives in this work are probably vastly exaggerated, we can be sure that the civil education lasted long enough to give the young kuttiibi the opportunity to lay the basic foundations also for a future scholarly career.
Barbara Flemming has discovered a considerable number of transcripts of Turkish and Arabic works (the latter sometimes with an interlinear Turkish translation) which seem to have been prepared by young Mamluks during their stay in the barracks. 22 The scribes, with the rather clumsy hands of youngsters, not only give their Turkish names (and the name of their ustiidh and prospective manumitter), but also indicate the barracks in which they were stationed. She convincingly argues that these volumes, with ornate bibliophile frontispieces and a striking similarity to each other, were exercise books of the pupils that were later to become part of their masters' libraries. These texts give a glimpse of the syllabuses and the teaching materials that were used in class. The topics of the transcribed texts range from the qi,raf al-anbiyir, religious poetry and prayers to tracts on the Mirrors for Princes theme -certainly no inappropriate subject-matter for future members of the political and military elite. For the present limited purposes, it is unfortunate that all these precious documents pertain to the closing days of the fifteenth and the early sixteenth century. We do not know, so far, whether this practice of using one's young military slaves as copyists for the private library goes back to the pre-Circassian period.
Al-Magri-2i sums up the chances for a Mamluk to achieve prominence in letters and scholarship on the basis of his liberal training. He remarks in an animated sentence in which he seems to address the disenchanted Mamluk private soldier who did not rise to the aspired high rank: 'At least he received a good education. His manners were enhanced and respect for Islam and its adherents was implanted in his heart'. He goes on to say that a few among the Mamluks 'managed even to reach the rank of a knowledgeable jurist or of an adib and poet or of a capable accountant' . 23 The further intellectual career of an affranchised Mamluk depended on his piety, the profundity of his training and, quite distinctly, on his opportunities and on the cultural atmosphere in which he grew up. Mamluk culture, to use this term, could not flourish in isolation. It is certainly no mere accident that Altunbughl al-Jawuri, Aruqtay, and Aytamish, three of the most prominent fourteenth-century Mamiuk amirs who were interested in literature and learning, belonged all to one and the same circle, to which also their common biographer, Khalil b. Aybak al-Safadi, had access. As will be discussed in detail later, the awliid al-niis, the sons and grandsons of Mamluks -such as al-Safadi -played a crucial role in the formation of this Mamluk culture. They were the given mediators between the local establishment of `usramii' and udabif , and the Mamluks. So Sultan tlasan, an exceptionally religious ruler (in prison he had studied al-Bayhaqrs (d. 458/ io66) Daltil al-nubuywa) certainly owed much of his knowledge and his manners to the awliid al-niis environment in which he grew up, which he never abandoned, and of which he was himself, in a sense, a member, being the grandson of a full-fledged, first-generation Mamluk. 24 Sultan tiasan, with his vivid cultural interests that are epitomized in his magnificent madrasa below the Cairo citadel, remained an exceptional figure in the Bab.ri period. Among his predecessors on the throne we do not find the same active involvement in scholarship, although at least Sultan Lajin (696-8/1296-9) 25 and Sultan Baybars II al-Jdshnkir (708-9/ 1309-10) -as will be discussed below -also sought the company of scholars and promoted the arts. Their periods of rule were short, far too short to set new standards. Nothing was reminiscent in Cairo of the royal penmanship flourishing at the Ayyubid provincial court of }:lamdh at the same time. Beginning approximately with the change from Bahri. to Burji rule, a new chapter in the cultural history of the Mamluk class began. From Barqiiq to the closing days of the Mamluk rêgime in the early sixteenth century, the sultan and his court tended to participate actively in the religious and cultural life of their time, as patrons or even as writers in their own right. 26 The ties between the court and local, mainly mystical, religious leaders became stronger. Barqiiq precipitated his process with his efforts to harmonize esi/m and tasawwuf at least in all those institutions that were under his contro1. 27 
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Another important development dates back to the rule of Sultan Barqiiq: the efflorescence of Mamluk-Turkish literature in Syria and Egypt. We have Arabic-Turkish word-lists and grammars that were compiled as early as the beginning of the fourteenth century. These manuals were written in Qipchaq Turkish, the vernacular of the bulk of Batiff and also, together with Circassian dialects, of Burjr. Mamluks, and served the purpose of facilitating the communication between the Mamluks and their subjects and non-Mamluk aides. But these texts were not literature in the strict sense of the word. In Barcifiq's time Turkish writers began to appear in Egypt and Syria. Those coming from the Volga wrote in Qipchaq, those coming from Anatolia or Azerbayjan -and they were the majority, particularly in the fifteenth and sixteenth centuries -used Oghuz, that is, Ottoman Turkish. According to Flemming, the first representative of this new Turkish literary school in the Mamluk state was e Umar al-Parir from Eastern Anatolia. 30 He began his 'Life of the Prophet' (Siyer) in 778-9/1377. Berke Faqi-h, the second great name in Mamluk Turkish writing, completed his rhymed epilogue to Qutb's (d. after 742/1341-2) Turkish version of Nizdmi's mathnawi in 78 5 / I 3 83 ; four years later he translated, in Alexandria, an Arabic legal tract, Irsheid al-muliik into Turkish. Both Berke and Sayf-i Sardyi (d. after 793/1391), who rendered Safes Gulistiin into Turkish in 792/I 390, came from the lands of the Golden Horde.31 Hamza al-Turkumani, a wizfidi from the Eastern lands, had brought the stories of the Sheihniirna and of the Kings of Old Persia -together with important information on the Ilkhans -to Tankiz, the Syrian viceroy, as early as the twenties and thirties of the fourteenth century and had harvested the very complimentary sobriquet of Rustam. 32 After 1400, and especially after 1450, numerous literary and didactic works were written, or commissioned, at Mamluk courts. 33 The poems by the Sultans Qayitbdy, the young Muhammad b. Qayitbdy and Qdn §awh al-GhawrI, are the best known, yet certainly not the sole specimens. 30 `Zum Stand der mamluk-tiirkischen Forschung', 1157f., eadem, 'Literary Activities', z5z. 31 Eckmann, 'Die kiptschakische Literatur', 298-301. 32 Al-Safadt, xm, ed. Muhammad al-klujayri (Wiesbaden 1982), 188-9. 33 In this context, one must mention Toghan Shaykh's Turkish translation of al-Miwardi's manual of government al-Ahkiim al-sultilnijya, it had been commissioned by Sultan Qiyitbay. See Brockelmann, GAL, i, 386.
But even in this period Turkish never dislodged Arabic as an alternative language in Mamluk writing. The cultured great denviiddr Yashbak min. Mandi. (d. 885/1480) wrote both Turkish verse and an Arabic treatise on the descent of the Prophet. 34 He owned a precious set of al-Safadi's many-volume biographical dictionary bi 7-2valayiit. His biographer and close associate Ibn (d. 881/1476) was also bilingual. His Futii alSham, a Turkish version of al.-Wagicti's history in 'twelve thousand verses', stands besides numerous books in Ara.bic. 35 Sultan Qänsawh al-Ghawri, the celebrated patron of Turkish letters of the last days of the Mamiuk kingdom, left us excellent poems also in Arabic. 36 Before the arrival of Turkish literature in Mamluk Egypt and Syria, that is, during most of the fourteenth century, however, the usage and function of the two languages -Arabic and Turkish -was still distinguishable. Turkish was the preferred spoken language of the Mamluks; it carried with it familiarity and informality. 37 It is true that sometimes colloquial Arabic was also used in purely Mamluk circles; some of these dialogues in vernacular Arabic -for example between Tankiz (d. 741/1340) and Bahadur (d. 744/1343)38 or between Qawstin (d. 742/1342) and Bashtäk (d. 742/1341) after al-Malik al-Na-sir's death 39 -are preserved as important linguistic documents. In official functions, the same Bashtak refused to use Arabic and rather employed an interpreter to have his Turkish translated. 4°C orrespondingly, there were very few non-Mamluks in the fourteenth century who had mastered Turkish. Among these exceptions we must count the awldd -especially those 34 Flemming, 'serif', 87-9. Yashbak was the addressee and possibly also the initiator of Abii klämid al-Qudsi's epistle on the blessing which the Mamluks brought to the land of Egypt. See also Brockelmann, GAL, II, 72. 35 Flemming, 'Literary Activities', z55. Ibn Ajd's Arabic Rib/at (ankh) 92 not understand, let alone speak, one word of Arabic." This shortcoming did not affect his religious zeal, of which his splendid Friday mosque in Cairo bears witness.
Sultan Baybars a1-jashnkir, who mounted the throne for the short and eventful months between the second and the third reign of al-Nair in 708-9/1309-10, had started to learn Arabic when he was imprisoned by the above-mentioned illiterate Kitbugha. Jails must have been favourite abodes of learning in Mamluk Egypt, if we remember Sultan klasan's similar experience.45 Baybars al-Jäshnkir seems to have achieved a high degree of proficiency in his Arabic, as he is praised not only for his munificence in pious building, but also for his library, which was stocked with precious books, including a lavishly executed copy of a Qur'a.-n written by Ibnid, a highly praised calligrapher of the time. 46 Book-collecting was an expensive yet widespread hobby of cultured Mamluks. 47 regarded, on these grounds, as highly atypical for his race. 51 Taybughi al-Dawadär (d. 75 .2./I 3 5 1), the fearfully strict and wily supervisor of the chancery during Sultan Hasan's first reign, did not have (or want to spend) the money to buy books; he borrowed them in large numbers. 52 The Tiirikb Salad (ibid., 1. 1 65 Al-Jäwuli, originally an amir's dawddiir in Ghazza, held an iqtde as a member of the halqa of Damascus and ended his public career as superintendent (shdeld) of Qalawiin's complex in the heart of Cairo. He combined prowess in the military arts with wide learning in the fields of Shäfiei jurisprudence and grammar 66 (a discipline mastered also by a few other Mamluks quite impressively 67), with excellence in chess and with a special talent for writing poetry in Arabic. He was business-minded enough to have himself paid one dinar for each verse of a qafida he wrote at the order of his Mamiuk ustiidh. Al-Safadi knew this man in person and quotes several of his poems. Interestingly enough, the only fault he finds with him is his religious outlook; al-ldwuli temporarily leaned towards the rigorist teachings of Ibn Taymiyya. 68 Evidently an elite also among the Mamluks and, as we shall see later, the awldd al-niis were susceptible to the new fundamentalism. In a poem al-Jawuli succinctly characterizes himself as a prototype of this small Mamluk intelligentsia, who had mastered the cultural norms of their environment and thus gained the respect of the local eulartit critics, by labelling himself as mustaerab al-lafz ii 7-atrik nisbatan, as 'a man who has become an Arab in his language 64 Al-Safadi, Ix, 361-3; Ibn Hajar, I, 436. 65 Ix, 366-9. 66 See ibid., 368, 11. 2-3, for a poem in which he alludes to the nuhit. 67 E.g. Baktiit al-Mutiammadi (d. after 700/1300), a sometime student of the philologist Atha al-Din Abii }Jayyin and a mediocre poet; cf. al-Safadi, x, zo Ibn 1:fajar, II, 2I-12. The Syrian Taybars al-Jundi, i.e. a Mamluk private soldier, who died in al-Silitiiyya in 749/1348-9, was, besides his competence in fiqb and, again, his second-rate (Inutawassit) poetry, a star grammarian in his class; he versified, in a poem of 900 lines, the 72 Aytamish, an expert in Mongol language, writing and history, though not in Arabic, was also a specialist in the arcane science of incantations and charms. 73 Many fourteenth-century Mamluks became religious scholars, usually concentrating on hadith and AO. In this respect they do not differ from non-Mamluk eulamer, nor from the andild al-nds who went into scholarship. Sanjar al-Dawdclari (d. 699/I 299-I 300), one of the most original personalities of early Mamiuk history, spent -according to the contemporary reports by al-DhahabT 74 and al-Safad175 -more than fifty years of his life studying the science of tradition in centres as far afield as Antakiya, Baealbakk, Jerusalem, Jidda, al-Fayyilm, and Qii.s; had important m4addithiin and historians such as al-Bina-1i and al-Mizzi as his pupils; and was famed for his flourishing majlis frequented by 'scholars, poets, and dignitaries alike'. 76 'Hardly any Turk equalled him in 69 Ibid., II, 367, 1. 7. 70 Ibid., 1, 435. 71 On their penchant for unorthodox drugs and popular medicine, see the vita of Bahidur al-Timurtishi in al-Safadi, x, 299, 11. 14ff.; significantly the healer in this case came from the Maghrib, the proverbial land of magic and sorcery.
72 Baktilt al-Qaramini (d. 749/1348 of the plague) was addicted to the craft of the matiilib, searching out hidden treasures, and to alchemy; Ibn klajar, II, 23. The wiifidi amir al-lJusayn al-Lizawardi, who gained Barqdq's attention, was famed for his supranatural qualities; ibid., II, 16o. One may add in this context the two names of Awash al-Qibjaqi who claimed to be a prophet and was executed in 665/1266-7 (al-Safadi, Ix, 322), and of the impostor Jalajin, a specialist in maliihim, prophesies of the future, who met his end in 715/1315-16; Ibn Hajar, n, 80. Aydamur al-Sindni alKurji (see above, n. 57) was renowned for his mastery in the interpretation of dreams. Aqqiish al-Afram al-Jarkasi (ibid., I, 424-6) was a celebrated astrologer who remained addicted to the Mamluk arts in spite of his close ties to local eulatnit such as Ibn al-Wakil; he died after 720/I 320. 73 81 On the other hand, we find Sanjar al-Jawuli (d. 745/1345), governor of al-Shawbak and holder of the highest military rank. He was a productive muhaddith and Shäfiei jurist. 82 Sarghitmish, the strong man before Sultan Uasan's second rule (d. 759/1358), 77 Ibid., xv, 480, 1. 9. 78 Ibid., xv, 481, 1. 10-482, 1. 9. 79 83 staunchly and, in Yalbugha's case, quite aggressively supported the 1:Ianaff, Turkish, cause against the Shafiei: madhhab of the local population of Egypt. Sarghitmish's declared favourites were, quite consistently *ith these legal policies, the eqjam, the non-Arabs. Yet the same Sarghitmish had studied not only (1,12naff) law, but also Arabic; he helped the eulamer of his denomination and was a munificent patron of religious architecture. 84 Tankiz, alNasir's plenipotentiary governor in Damascus, also never seems to have lost his keen and active interest in the science of tradition. 85 In the thirteenth century we hear of Baybars aleAdimi (d. 713/1313) who until beyond his biblical age span remained illiterate and never shed his Turkish accent, yet was a. prolific and popular teacher of hadith. 86 And there was Milk alKhaznadar (d. 676/1277), who stunned his contemporaries with his facility in speaking foreign languages and writing and composing poetry, and who was also an enthusiastic student of history and of adith. He again was a generous patron of the teaching of Shafiei jurisprudence at al-Azhar. 87 Balaban b. Shaklan, amir and ;via of the province of al-Shargiyya, was not only a valiant fighter against the unruly Bedouins of the area -this earned him the sobriquet mishi, 'the ghoul is gone' -but also a respected mllhaddith. 88 What do we know about an original and genuine non-Arabic Mamluk culture? Only a few Mamluks contrived to keep their native traditions alive in the new environment that was hostile to the Turco-Mongol heritage and was ruled exclusively by the statutes of Islam. We shall see that this task of describing the fascinating world of the far distant West and Central Asian Mamluk homeland and of its lore fell largely upon awleid al-niis and not upon Mamluks. Those Mamluks who made an effort to be accepted by Muslim-Arab critics as writers or scholars seem to have been careful not to destroy their chances of success by reminding their audience too much of their pagan provenance.
Al-Safadi, Ix, 37zf.; Ibn Hajar, 1, 439f. 91 Brockeirnann, GAL, II, 87. 92 Loc. cit., no. 9: al-"Qawl al-norib ft 93 On Uljãy, see al-Safadi, ix, 3 53f.; Ibn Ijajar, I, 433. 100 In this respect, the amir Qutliibak al-Kabir (d. 716/1316-17), the imperious governor of Safad in the early fourteenth century, appears to have been a striking exception. He knew Arabic grammar, law, tradition, and early Islamic history, he had the handwriting of a strong personality, he himself wrote anecdotes (nawddir) and rather dull poetry (shi er bird), yet at the same time he made a point of appearing in Mongol garments. 94 The mph:id al-nds, on the other hand, were Muslims by birth and were native Syrians or Egyptians. They spoke and wrote Arabic as their first language. Without the fear of being ostracized as infidel barbarians, they were free to use these exotic materials without restraint, in order to give additional glamour and excitement to their writing. Such Mongol-Turkish eajtib could enhance their popularity among the readers on whose interest and good-will many an ibn al-mis depended. Yet, to our regret, hardly any of them used this chance, at least not in the period under discussion.
So there are few names of Mamluks on record who acquired fame as experts on the culture, history, and speech of the Turks and Mongols. The historian Baybars al-Mansai, an amir of unusual erudition, gives special attention to events that took place in the territories of the Golden Horde and the Ilkhäns. The amir Qibjaq -like Baybars al-Mansiiri, a Mamluk who accomplished a brilliant military career -was an expert on Mongolian, as we have seen, and he seems to have patronized other Mamluks who spoke and wrote this language. 95 AleUmari and al-Qalgashancti give the names of those four Mamluks who were charged with the duty of writing official letters in Mongolian in the time of al-Nisir Muhammad. 96 One of these four was the famous Aytamish al-Muhammadi (d. 737/ 1337), one of Qibjaq's protêges. 97 Aytamish, who rose to the rank of a provincial governor, had an excellent command of Mongolian: 'his mastery of the Mongol language ... was so 94 Ibid., iii, 337-8; see also above, n. 68. 95 perfect that he had amongst the Mongols the status which a grammarian has among the common people'. 98 The historian alYiisuff, a close friend of Aytamish, praises his beautiful Uyghur handwriting. 99 It is difficult to judge what exactly al-Safadi means when he extols Aytamish because he knew the 'houses, genealogies, and origins of the Mongols and had memorized their histories and deeds' ; 100 he certainly regarded him as an exception among his fellow-Mamluks. After the researches of David Ayalon and Donald Little, we now know that Aytamish most probably did not implement the ydsa of Chingiz Khän, whatever this term exactly denotes in this context, among the khzigak!:yja bodyguard, as al-Safadi: claims. 101 Aytamish's historical achievement lies in his three journeys to the court of the Ilkhan Abia Saeid; together with the merchant-envoy al-Majd alSallämi he seems to have paved the way for the truce that was concluded between al-Nisir and the rikhän in 72.3/1323. 102 For our purposes, Aytamish's akh, 103 the popular Arucitiy IJajj (d. 750/1349), is yet more important. 104 The historian alSafadi knew both of them well from the days when they held office in his native Safad. As a soldier, Arucitay was even more successful than his companion Aytamish. Under al -Nasir's sons he rose to the rank of viceroy in Damascus. Aruqtay was the ustddh of the Mamluk poet and adib Altunbugha who has been mentioned previously. Though al-Safadi certainly exaggerates when he names him, together with Ayta.mish, as active in the administration of the 'Lisa among the Mamluks, 106 we should accept his praise of Aruqtay's 'eloquence in the Qipchaq [and] Turkish language[s]' 1°7 and of his personal culture. Aruqtdy's accent when he spoke Arabic remained heavy his whole life long, 108 a fault which no non-Mamluk critic was likely to neglect.
III
The term awldd 'children of the [Mamluk] elite', denotes the offspring of Mamluk amirs. They stood between the Mamluks and the native population. Their most respected and privileged representatives were the sayjidislasiiid awldd the sons of living or deceased sultans. According to the unwritten Mamluk constitution, these awidd al-nds were deprived of full Mamluk privileges and career opportunities because they were born free Muslims inside the ddr al-isidln and were thus automatically evicted from the ruling one-generation military aristocracy, to use David Ayalon's ingenious definition of the Mamluk ruling class. They could not normally attain the highest military ranks and offices in the state, though they enjoyed a prestigious standing and formed a special unit of the halqa, the non-Mamluk cavalry, a regiment that goes back to Saladin's bodyguard. Only few of them bore Turkish names. 109 The designation awldd al-nds remained valid down to Mamluk scions in the fourth generation, 110 an indication of their continuing ties to the Mamluk hierarchy.
Relatively little is known about the awleid al-nds. 111 Even the Arabic term lacks full clarity. We do not know when exactly in the fourteenth century the phrase awitid al-niis began to be used. to denote descendants of amirs. We have no detailed information about the impact of the decay of the halqa on their social and economic standing after al-Malik al-Ndsir's redistribution of igtirs (al-rawk al-Neifiri) in the beginning of the fourteenth century. To what degree did they form at all a clearly definable separate group, both in their own eyes and in the eyes of contemporary society? In the mid-fourteenth century, under the rule of al-Nasir's cultured son Hasan, who was himself a in the third generation and very reserved towards the genuine Mamluks (he even gave up his Turkish name, QumärI 112), the awkid al-nas briefly enjoyed a privileged position in the state. To the dismay of full-blooded Mamluks, they became favourite candidates for the highest offices in the state. This short-lived. upsurge under klasan of the awleid al-niis, and also of other nonMamluk groups such as eunuchs and slave girls, clearly reflects the political and institutional chaos in the forties of the fourteenth century. 113 For our concern, Mamluk intellectual and cultural history, the andad al-niis are important because they present themselves as the given middlemen between the powerful Qipchaq or Circassian military elite garrisoned in the Cairo citadel, on the one hand, and the local scholarly establishment, the Arabicspeaking eulamil 3 with all their religious dignity and intellectual burden, on the other. 114The awlid al-niis are the only group among those who stood between the Mamluks and the local populace to have full access to the Mamluk world which was so alien to the local observers. This intermediary position is supported by the fact that several awlid al-niis had their own coat-of-arms, in principle a prerogative of genuine Mamluks. 115 Their heraldic emblem was the pen-box, the blazon of the dam-Ideal-, the Mamluk secretary of state who had often undergone some scholarly training. 116 The pen-box seems to underscore their close ties also with the local non-Mamluk religious and scholarly bureaucracy. Many =Lid al-niis served in the Mamluk diwdn. Significantly enough, they were strongly represented in those offices, for example the vizierate, that were not clearly defined as either military or civi1. 117 Awliid al-niis made their first acquaintance with the world of learning in the houses of their fathers, where local teachers instructed them in the religious sciences. Many awitid al-niis of noble Mamiuk descent found or strengthl en.ed their ties to scholarship when they were installed as administrators of awgf, pious endowments, which their fathers had established, 118 not least in an effort to secure for themselves and for their children. at least part of the perishable wealth which they had accumulated during their tenure of lucrative public offices. 119 Igtirs could only rarely be bequeathed to the next generation. 120 Some of them used their position to develop exceptional business skills. 121 We the oculist Ibn Ddniyal (d. 710/131o) who introduced novel literary techniques in his popular shadow plays, nor that he eulogized, and emulated, the vulgar poems of Ibn al-klajial, the enfant terrible of fourth/tenth-century Baghdad. Al-Safadi, who portrays this man with great sympathy, only seems to have found fault with his madhhab: Ibn jankali was a staunch Fianbali and, in his later life, even turned to the teachings of Ibn 1-.1azm of the well-nigh defunct Zahiriyya. 146 This instability of loyalties, however, was the prerequisite for the specific contribution by alvidd al-nds to Mamluk cultural history. In order to be fully integrated into the surrounding society, the awldd al-nds felt compelled to take sides and to opt for one of the two heterogenous traditions in which they participated. As we have seen, the majority of those anildd al-nds who were deemed worthy to be recorded by contemporary eulamd 3 biographers, chose the local, Syrian or Egyptian, identity. Only a very few endeavoured to preserve and to defend at least part of their parental Turkish heritage. One can note that the Egyptian awleid al-nds, with their relative proximity to the court and the centre of political gravity, seem to have retained closer ties to the Mamluk sphere than those who went through their formative period in Syria, the domain of traditional scholarly excellence and 'xi/atilt power.
Two historians belong to the small group of those anildd alnds writers who were ready to show, and were proud of, their Mamluk roots. As already pointed out, the exoticism of their reports about the world of the Turks and Mongols gives their works additional appeal, at least to our modern eyes. 150 The Mamluk split identity, namely to be a Turk and an Egyptian Muslim at the same time, is epitomized in Ibn [Aybak] al-Dawaclarrs rendering of Chingiz Khan's exploits: Chingiz Khan, the lord of the Mongols and of the Turks, conquers the whole world, except Egypt and the lands of the west. The stunning Mamluk victory at eAyn plat is foretold allegorically in Chingiz Khan's dream when the khan stands on top of the holy mountain of the Turks at the eastern borders of China and sees the sun, which was about to descend into, and remain in, his hand, slip away from him to the west. 151 In another story, the shaman who has to chose between three Mongol leaders in the hour of affliction empties the bowl which Chingiz Kha. -n had placed in front of his tent-carriage, except for a small residue in the western corner of the vesse1 152 -another foreboding of the battle at eAyn Jäliit. 153 Ibn [Aybak] alDawadarrs pride in his membership of the Turkish-Mongol tradition is matched by his consciousness of forming part of the religious elite, as a result of which it is incumbent to defend orthodox Islam and its strongholds Egypt and Syria against all pagan and heretic adversaries. In a pointed and provocative remark, he states that the superstitions of the Arabs, the people of the Prophet, are none the less insipid than those of the Turks and the Mongols. 154 This attitude certainly won him no friends in staunch eulamii' circles. And indeed, with one or two excep-tions, 155 he is passed over in the biographical dictionaries, though he knew personally many celebrities of his day, and his work was known to, and exploited by, later compilers such as al-Magrizi. 156 The case of Ibn [Aybak] al-Dawada.ri demonstrates the latitudes of eccentricity and independence of mind which the aulltid al-ntis could enjoy as interpreters between Mamluk and eulamizlore if only they were ready to use it.
Other awliid al-niis writing in the fourteenth century (NB the famous al.-Safadi, a Syrian) betrayed their Turkish background in the extraordinary quantity and completeness of Mamluk biograms, 157 without necessarily being favourable to Turkish affairs or to the Mamluk class as a whole. As has been mentioned before, his prosopography, a main source also for this article, was a cherished item in the famous library of the fifteenth-century maecenas and general Yashbak. In an unpublished tadhkira, al-Safacli goes into the linguistic rules of Turkish, 158 yet otherwise his social ambience seems to have been limited to the clerks and scholars (and some dam/dears) of Upper Palestine, Syria, and Egypt. He presents himself as wholly assimilated to the standards of the autochthonous eulamif. For him too, a cultured Mamluk was a rare exception.
Like Ibn [Aybak] Ibn Taghribirdi, who takes us into the fifteenth century, was not ready to abandon his Turkish affiliations and therefore attracted the critisicm of local `ulamt? of Arab-Egyptian stock. Al.-Sakhawi (d. 902/1497) labelled Ibn Taghribirdi, clearly with derogatory intent, as a Turk (though., ironically enough, Ibn Taghribirdi was actually of Greek extraction). 159 Ibn Taghribirdi shared the cultural values of the local scholars. He is the one who reproachfully mentions Sultan in.al's incapacity to write his name properly in Arabic, his mispronouncing even the fitiha and his neglect of the basic commandments of Islam. 160 Yet he remained firmly attached to his Turkish background. His father had been attibak al-easdkir, chief executive of the damila, and had owned numerous Mamluks himself. From him, the historian had inherited the intimacy with court affairs. He accompanied Sultan Barsbay on his hunting parties and participated in the planning of military operations in the endless fights between the Mamluks and the Aq Qoyunlu Turcoma.ns.
Unlike the other famous historians of the fifteenth century, 1bn Taghribirdi was thoroughly familiar with Mamluk customs and affairs. 161 He evidently saw his task as one of bridging the gulf between Turkish and Arab culture. He was trained in the Arab sciences, but also in horsemanship and warfare. He translated Turkish names into Arabic for his readers who knew no Turkish 162 and even wrote, not least for people such as alSakhawi, his most outspoken critic, a treatise on the intricacies of Turkish phonology; 163 he held that the intellectuals of his age should at least be able to spell the name of their sovereigns properly. It is probable that his double competence was the reason for the jealousies which he attracted. Unfortunate phrases such as 'what else can be expected from a Turk' from al-Sakhawi's mouth 164 versy between the autochthonous scholars and the homines novi of Mamluk stock. As referred to at the beginning, this antiTurkish animosity can be traced back well into pre-Ma.mluk times and was to outlive the Ottoman and even the French occupations of Egypt. 
